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SUMMARY OF AMENDMENTS SUGGESTED

Ireland’s new Draft National Directory for Catechesis (DNDC) is intended to assist the orientation, inspiration and general planning of catechetical activity at national level, adapting the guidelines for the Universal Church in the General Directory for Catechesis (GDC). (For background information on the GDC, see Appendix A). It is good that the document has first been issued in draft form, but opportunities for comment have been limited. The Draft contains proposals for radical, questionable change with long-term impact on the Faith in Ireland; a suitably amended draft should therefore be made available to all the faithful, allowing a reasonable time (say 3 months) for consultation and response, before the document is finalized, agreed by the Bishops and submitted to the Holy See for approval. (For further comment on the Consultation Process, see Appendix B).

Focus on Amendments: The DNDC contains much that is good, providing inspiration as well as information and practical guidelines, faithful to the GDC. However – probably inevitable in a first draft – there are also shortcomings relative to the GDC’s guidelines. While recognizing the good features, this summary focuses on amendments which would help to produce a first-class Directory for catechetical guidance for the Church in Ireland.

“Religious Education”: The proposal to introduce an unsatisfactory, relativist type of ‘religious education’, giving parity to all religions and none, should not be included in this DNDC. ‘Religious education’ is invalidly inserted into Catholic evangelisation, where it could undermine authentic evangelisation and catechesis. Particularly serious is the proposal to remove Catholic catechesis from primary schools to be replaced by ‘religious education’. What is needed instead is a renewed Catholic catechetics programme for primary schools, faithful to the Church’s superb guidance (with suitable provisions for pupils who are not Catholics), in parallel with authentically Catholic adult catechesis to help parents and parishes to play their part. 

Doctrinal Weakness: The DNDC commendably emphasizes knowing the love of God, but tends to equate this with Christian faith, which is not sufficient. Other elements essential for authentic Christian faith tend to be weak or absent from the DNDC, e.g. creation, the Fall and original sin, salvation as forgiveness of sin through Jesus’ sacrifice, eschatology (the last things). The DNDC has a strong christological focus, but the equally essential Trinitarian focus is weak, and Jesus is presented primarily in a human way as model, teacher and guide, rather than as Divine Saviour from sin. Flowing from this is an overly ‘horizontalist’ perspective (this-world focus to the neglect of the eternal, spiritual perspective), with morality all a matter of human decision and effort (with a particularly weak presentation on Catholic sexual ethics). Amendment is needed to ensure doctrinal content is balanced and orthodox.  

Deflection from Catechesis: The GDC presents an inspiring proactive vision, focused clearly on Catholic catechesis in the context of evangelisation. At times the DNDC reflects this same vision, but tends to be much less proactive and deflects attention from catechesis. The meaning of Catholic evangelisation is confused by omitting some key elements and introducing other extraneous elements, most notably ‘religious education’. The DNDC largely ignores the ‘pedagogy of God’ (the Church’s prescribed teaching strategy), which is the center-piece, the very heart, of the GDC. DNDC’s key final proposals are framed for an undefined ‘faith development’ (of which there must be very many different understandings); the proposals should be re-written to focus on Catholic catechesis, in harmony with the GDC.

Analysis of the Situation: The GDC recommends a comprehensive and objective analysis of the current situation in relation to catechesis, as a basis for future plans. The DNDC gives attention to external factors but does not seriously study or question the internal situation in relation to catechesis – the programmes, teacher training, what the pupils are learning, etc. DNDC’s incomplete analysis of the situation calls its planning process into question. The GDC’s wise advice should be followed, and a thorough analysis carried out as a basis for re-formulation of plans. The failure of catechetical programmes in handing on the faith for over a generation should be seen as an opportunity for a great renewal in faith through new programmes which are fully faithful to the teaching of the Church. 

(Note: The points in need of attention above were flagged in advance in Éanna Johnson’s submission to the ‘Dialogue in Faith’ consultation process for preparation of the National Directory for Catechesis in June 2005 – for copy of the submission, see Appendix C). 
SUMMARY OF COMMENTS & RATING BY CHAPTER
The table below contains comments specific to each chapter of the Draft Directory, showing equivalent parts of General Directory for Catechesis. The Rating Scale is adapted from the Response Form included by the US Bishops in each of 36 sub-sections of their Draft National Directory for Catechesis, in order to encourage and facilitate responses from their faithful. (See Appendix D: US Draft National Directory for Catechesis).

A – Good: 
      Reflects requirements of the GDC and is well presented.

B – Mostly Good:    Meets many requirements of the GDC, but amendments also needed.

C – Weak: 
     Contains good material, but significant amendment also needed.   

D – Unacceptable:  Includes good features, but substantial departure from GDC; rewrite needed.

	DRAFT NATIONAL DIRECTORY CATECHESIS 
	GENERAL DIRECTORY FOR CATECHESIS 
	SUMMARY COMMENTS
	RATING

	Introduction
	Preface.                Introduction (part)
	GDC has more proactive focus on evangelisation. Amendment needed in DNDC to reflect this. 
	B

	Chap.1: Living Gospel in Ireland
	Introduction.

Part4: Chaps 4&5 religious& cultural context

 
	Good emphasis on witnessing to love of God in evangelisation. Some amendment needed to bring out full dimensions of authentic Christianity. 
	B

	Chap.2: Evangelisation, Catechesis and Religious Education
	Part 1  Catechesis in Evangelisation.                            Part 2: Chap 1 (part)


	Good presentation on preaching the Gospel to the whole world. Some of the key elements of evangelisation well presented but others omitted. Unacceptable type of ‘religious education’ proposed. Significant amendment and rewrite needed.
	D

	Chap.3: Our Faith: The Gospel Alive
	Part 2: Chap 2: Faith of Church

Part 3: Pedagogy of the Faith


	Fundamental tasks of catechesis well presented. Good summaries of CCC content (except Morality). Omission re  pedagogy of God, of the Faith (Church’s basic teaching strategy for catechesis, the center-piece of the GDC).
	C

	Chap.4: Adult Faith Development
	Part 4: Chap.1 Adaptation.      2: Catechesis Adults&Aged.
	Good presentation on catechesis for adults. In line with guidelines in GDC (apart from ‘faith development’ title).
	A

	Chap.5: Sharing Our Faith with the Young
	Part 4.Chap.2:                            Catechesis of Infants &  Young People.
	Presentation confusing and unfocused. Unwise proposal on ‘religious education’ emphasized. Value of current & previous catechesis not questioned.  Significant amendment and rewrite needed.
	D

	Chap.6: Reaching Out in Love to All
	Part 4: Chap.3 Catechesis for SpecSituations
	The chapter is well presented, and reflects well the guidelines given in the GDC
	A

	Chap.7: Structures, Resources & Implementation
	Part 5 Catechesis in the Particular Church 
	Good structure and format for plans. Diocese should be emphasized. Amend to focus on catechesis, not ‘faith development’. Objective analysis lacking. Poor proposals on ‘religious education’. Rewrite needed.
	D

	Conclusion
	Conclusion
	Statement on conformance with Magisterium and recognition of action of Holy Spirit needed. Closing intercession to Mary good.
	C


Glossary of terms

It would be very helpful to have a Glossary of key terms used in the Directory. For some terms the meaning is developed clearly in the text, but could still benefit from having ready reference in a glossary. There are other key terms that are used extensively in the text, but without ever being adequately defined, which could lead to confusion and misinterpretation, e.g. religious education. It would be highly desirable to show in a glossary the meaning that the Directory attaches to these key terms.

Examples of terms could include:

Religious education

Religious instruction

Education in faith

Faith

Faith development

Evangelization

Catechesis

Faith formation

Phenomenon of religion

Religion

Abbreviations

CCC
Catechism of the Catholic Church

CS
The Catholic School

CT
Catechesi tradendae

DNDC
Draft National Directory for Catechesis

EN
Evangelii nuntiandii

GDC
General Directory for Catechesis (1997)

GE
Gravissimum educationis

RCIA
Rite of Christian Initiation of Adults

RDECS
The Religious Dimension of Education in a Catholic School

VS
Veritatis splendor

Detailed Comments on Draft Directory

INTRODUCTION (pp. 7-14)

The ‘Introduction’ in the DNDC corresponds with the ‘Preface’ and part of the ‘Introduction’ in the GDC.

General Comments relative to the GDC:

The GDC Introduction is essentially proactive, focusing on preaching the Gospel. It presents and takes its inspiration from the parable of the Sower – Jesus is the sower, the seed is the word of God, the field is the world; some fail to benefit from the word, (the birds, thorns and stony ground reflecting the traditional sources of opposition, the world, the flesh and the devil), while others receive the word and bear much fruit.

The DNDC does not make use of the parable of the Sower, and lacks this dynamic proactive focus on evangelisation. The DNDC does recognize the problems to the Gospel posed by external developments (‘the world’), but does not recognize ‘the flesh, and the devil’ – the internal struggle with human weakness, temptation by the Evil One, the tendency to sin as a result of Original Sin, the spiritual battle in the human soul. 

The DNDC reflects more the witness of Christian living. Authentic Christian witness is of course necessary and vital to evangelisation, but it does not on its own describe the essence of evangelisation. The title, ‘Be Good News’ seems to reflect the DNDC’s less proactive focus on witness. A title such as ‘Handing on the Faith’, ‘Sharing the Faith’, ‘Spreading the Good News’, would be more expressive of evangelisation / catechesis. (If St Patrick had been content to ‘be Good News’ in his monastery in Gaul, he would never have come to evangelise the Irish. If Columcille, Columban, Gall, and the other great Irish missionaries had been content to ‘be Good News’ in their Irish monasteries, they would never have brought the Faith to Britain and Europe).

There are some key points in the GDC, which are not reflected in the DNDC: 

The GDC pays tribute to worthy initiatives and positive results in post-Vatican II Catholic catechesis, but also acknowledges significant problems – crises, doctrinal inadequacies, impoverished catechesis (GDC 2), danger of defects and errors (GDC 9), difficulties about acceptance of the Council (GDC 28), and finally a lengthy list of over two pages of problems (GDC 30); further cautions about catechetical problems arise in GDC 64, 113, 202, 205. The GDC recommends a thorough and realistic analysis of the current situation as the basis for future planning (GDC 279). However, the DNDC does not acknowledge any shortcomings in previous or current Irish catechesis; denial of the significant problems in Irish Catholic catechesis is not a sound foundation on which to plan courageous and visionary initiatives for the future.

GDC 33 lists several challenges to catechesis, which could be usefully included by the DNDC.

Specific Comments on DNDC:
p.7. There is much good material here on the call to be a Christian. However, one must compare this with GDC 16, which gives three elements which are essential for an authentic Christian world-view. DNDC’s summary of the Christian call falls short by not including these three elements. (See more detailed comments below in Comments on DNDC Chapter 1). 

p.8. The summary of catechetical documents since the Second Vatican Council is very helpful. However, it would be additionally helpful to include more explanation about these fine documents, as given in GDC 3-6.

p.8, second para.  Good exposition of the roles of the CCC and the GDC. 

p.8, last para. DNDC says it aims to produce guidelines for ‘faith development’, a term is not used in the GDC, and not defined in the DNDC. A problem with ‘faith development’ is that it probably has many different meanings for different people. For example, the Irish Catholic Directory links ‘faith development’ with Pastoral Renewal and Worship, while Catechetics is treated as part of Catholic Education and Formation. It seems most prudent for the DNDC to use the same terms as the GDC, which provides guidelines for ‘catechesis’ and ‘evangelisation’.

p. 8. last para. Suggest replacing “sharing Gospel values”, with ‘sharing the Gospel’. The term ‘gospel values’ can be taken as simply ‘love your neighbour as yourself’, which is commendable but could be limited to good humanitarianism, whereas ‘the Gospel’ is much greater – the fullness of life in Christ.

p. 8. last para.  Reference to ‘consultation process’ contributing to best practice. Significant shortcomings in the consultation process to date are noted in Appendix B. However, it is not too late; the right decisions now could yield a superb consultation process. Reference on page 11 to the faithful discussing the final document and needing time to digest and implement it – adequate consultation before finalisation would treat the faithful as responsible adults, and therefore encourage the faithful to take ownership of the document, and be more interested in implementing its proposals.

p.9-11.  The preview of the chapters in the document is helpful. This follows the approach in GDC 8 - Preface. 

p. 9. first para.  The phrase “and yet are only coming to know” is inappropriate and should be amended or omitted. It sounds arrogant, that all previous generations of Irish people did not really know the Gospel, but our generation are finally understanding it.

p. 9 third para. In relation to DNDC Chapter 2: “religious education” and “theological reflection” are extraneous to what is presented in the GDC. Further comments on this in Chapter 2. 

p. 9. last para. In relation to DNDC Chap 3. “Our starting point is God’s pedagogy”. This falls short of the GDC guidelines (GDC Part Three), which state that God’s pedagogy is no mere starting point, it is the model and source of the pedagogy of the faith that we must follow, diligently. The meaning that the GDC attaches to the term ‘pedagogy’ is the basic teaching approach and strategy; in common parlance this might be termed ‘method’. However, when the GDC uses the term ‘method’, it is referring to educational methodologies or techniques, which it distinguishes from ‘pedagogy’. This is an important distinction. It means that in Catholic catechesis the GDC prescribes one pedagogy (basic teaching approach and strategy), and one only, that is, the pedagogy of God, which is the pedagogy of Jesus and the Church. The GDC then encourages the selection of various methods or methodologies (educational techniques), provided they are in harmony with the prescribed pedagogy and with the content of the faith. More comment on this in Chapter 3.

p.9, last para. In relation to “The hierarchy of truths”, and “The four themes set out in the Catechism of the Catholic Church” – these themes are well presented in Chapter 3 (excepting the theme of Morality). However, the GDC also speaks of the totality of the content of the faith being expressed in salvation history, with Jesus Christ as the center of salvation history, and with creation and eschatology as its beginning and end (GDC 108, 115). The DNDC does not really address salvation history. When it comes to the nature of salvation the DNDC focuses on liberation from oppression, which is certainly true of the salvation brought to us by Jesus, but the DNDC is light on the spiritual aspects which are the very core of Jesus’ salvation – ‘Christ proclaims salvation as the outstanding element and, as it were, the central point of his Good News. This is the great gift of God which is to be considered as comprising not merely liberation form all those things by which man is oppressed, but especially liberation from sin and from the domination of the evil one’ (GDC 101).

p. 11 first para.  “The Directory itself should be reviewed within ten years” – this is a very wise provision. “It provides the basis on which evaluation can take place” – another wise provision; a major problem in Irish catechesis over the past 30 years has been the lack of evaluation, particularly pupil learning assessment. This dearth of objective evaluation has seriously hampered the preparation of this draft National Directory. 

p.11, paras 1&2.  Parents have been omitted – they should be included.

pp. 11-14.  There is frequent use of the pronoun “we”. Who are ‘we’? If this Directory is a document of the Bishops’ Conference, then the “we” should be the Bishops. Yet, p.11 para two, there is “We seek to support bishops”, so here ‘we’ are not the bishops. Are ‘we’ the group who wrote this draft Directory - Fr Gareth Byrne working with a committee, whose identity has been kept secret? On p.11 para three, there is “We should all feel encouraged ….”; the ‘we’ here seems to be everyone, all the faithful. Suggest review of the text to clarify who are “we”!

p.11 last para.  “Documents of the universal Church are relied upon.” This is a very positive statement. As far as I can judge, the Church has never been better provided with documents on which to base the preparation of catechetical programmes and materials. The commendable features of this draft Directory are a reflection of the extent to which it has in fact relied on documents of the universal Church. However, references to magisterial documents are conspicuous by their absence when it comes to ill-advised proposals in this DNDC (such as ‘religious education’) which have no basis in the GDC or other Church teaching.

p.13, second para. The hope is expressed that this Directory will help all people to enter into dialogue and honest discussion of faith. This is an admirable aspiration. An excellent starting point for this desired dialogue and discussion would be to have wide consultation on this draft Directory. The deliberate exclusion of the vast majority of the faithful from consultation on this draft, which was prepared in a secretive manner, does not bode well for future honest and open dialogue. In relation to follow-through to a National Directory for Catechesis the faithful should be encouraged to study the General Directory for Catechesis and the Catechism of the Catholic Church; the National Directory is intended to complement these two key documents, not to supplant them.  

p.14, last para.  “ …. contribute positively to an up-building of our world, and bring inner strength and lasting peace to all”. This statement is reflective of a general tendency in this DNDC to have too great a this-worldy focus relative to the eternal, eschatological perspective – what Pope John Paul II calls in Catechesi Tradendae, ‘ … a rather horizontalist overall view out of keeping with the Church’s magisterium’.  

CHAPTER 1: LIVING THE GOSPEL IN IRELAND TODAY (pp. 17-41)

This chapter corresponds mainly with the ‘Introduction’ in the GDC, though some aspects of GDC’s ‘Introduction’ are dealt with in DNDC’s ‘Introduction’ above. This DNDC chapter also touches on some aspects of GDC Part 4, Chap.4 (193-201) – Catechesis in the Socio-religious context, and Chap 5 (202-204) – Catechesis in the Socio-cultural context. Also GDC Part 3, Chap.2 (160-162) – social communication.

General comments:

The GDC’s ‘Introduction’ is titled ‘Preaching the Gospel in the contemporary world’; this title is clearly focused on evangelisation and catechesis, which is the purpose of any Directory for Catechesis. DNDC’s title (‘Living the Gospel ….’) is different, and does not convey this focus on evangelisation and catechesis. It is more than a matter of title. The GDC Introduction’s content is very pro-active; the Introduction opens with and is based on the parable of the Sower. This parable tells of the spreading of God’s word in the world, the rich harvest resulting from acceptance of that word, and the opposition that comes from the devil, the cares and riches of the world, and the shallowness of personal response (echoing the traditional three-fold opposition of: the world, the flesh, and the devil). The DNDC Chapter 1 content focuses on the witness of living the Gospel – Christian witness is of course an essential element, but witness on its own falls short of the fullness of evangelisation and catechesis. 

The opening (p.17) and closing (p.38) paragraphs set the scene for DNDC Chapter 1, which is reflected through the Chapter (and indeed predominantly throughout the Directory). The message of Jesus is presented as the good news of God’s love for us. This is good and true, but does not go far enough. The Old Testament prophets were inspired and commanded by God to tell the Chosen People of his never-ending compassionate love for them; but Jesus’ message had to be more than just another Old Testament prophet. There are other religions that believe in the love of God, which is good, but does not make those religions Christian. 

In the GDC’s Introduction (GDC 16) there is a very strong statement.  “In the light of faith the world appears at once ‘created and sustained by the love of the Creator, which has been freed from the slavery of sin by Christ, who was crucified and rose’. The Christian knows that every human event – indeed all reality – is marked by the creative activity of God which communicates goodness to all beings; the power of sin which limits and numbs man; and the dynamism which bursts forth from the Resurrection of Christ, the seed renewing believers is the hope of definitive ‘fulfilment’. A world-view not incorporating these three elements cannot be authentically Christian.” (emphasis added). 

This means that a specifically Christian understanding of God’s love sees all humankind created good by God, but in a state of Original Sin through the temptation of our first parents by Satan and the Fall, but through his great love God sent Jesus, God the Son made man, to redeem us through his life, death and resurrection, so that our sins could be forgiven and we could live in this world in love by the power of the Holy Spirit, and hope after death to enter heaven, which otherwise would have been closed to us but for the salvation of Christ. By stopping at God’s love, but not including these essential Christian dimensions, DNDC’s statement is compatible with Theism, but falls short of the GDC’s definition of an authentically Christian presentation. The choice of an unusual cover picture showing Christ outlined by a cross, but without sacrifice (no wounds showing in hands, feet, or head), harmonises with DNDC’s falling short of the marks of authentic Christianity.  

There is another significant difference in approach between the GDC and the DNDC when addressing issues contained in GDC Introduction and the relevant elements of GDC Parts 3 & 4 noted above, dealing with socio-religious and socio-cultural contexts and with social communications (media). The GDC gives concise and insightful observations on current situations, and then majors on practical and inspiring guidelines on evangelization and catechesis relevant to those situations. In contrast, the DNDC gives lengthy observations on situations (sometimes clear and insightful, other times vague or poor), with minimal guidelines for evangelisation or catechesis. In comparison with the GDC, the DNDC’s approach is passive, rather than proactive and dynamic. DNDC generally proposes witness of a loving life as the response to current situations – witness is certainly desirable, indeed essential, but it falls short of the fullness of evangelization and catechesis, which is the whole purpose of this Directory. 

Unfortunately, the DNDC also proposes ‘religious education’ as a response to current situations. Nowhere does the GDC recommend, propose or even mention ‘religious education’. The DNDC incorrectly equates its ‘religious education’ with ‘religious instruction’ in the GDC, but there are very significant differences in meaning between the two terms.  The kind of ‘religious education’ proposed by the DNDC runs radically contrary to the GDC, and would be most harmful to Catholic faith. (see further comments below).     

Specific Comments:

p. 17.  The Gospel is simply presented as God’s love for us as told to us by Jesus in word and example. This falls short of the essence of the Christian message. Second sentence of para.2 is potentially misleading concerning Divine Revelation and the Gospel.

p. 18.  ‘A Thought for your Day’ – nicely expressed, but could come from any religion or humanism. Suggest something specifically Christian; good sources would be Scripture, Fathers of the Church, saints.

p.18, first para. Questions asked about the nature of Christianity, which is good. However, DNDC is frequently short on clear answers, measured against the criteria given in GDC 16.

p. 18, second para.  Good to present realistically the ‘bad news’ of declines in faith and practice. However, the DNDC tends to ascribe these problems to the external culture; there is never any questioning of possible defects or deficiencies in current or previous catechesis. By way of comparison, the GDC is quite frank in recognizing catechetical deficiencies post-Vatican II (GDC 2, 9, 28, 30). 

p. 19, para 3.  Good to state that Ireland has as much need for the Gospel today as at any time in our history. However, the focus here is very ‘horizontal’, on this-world. If Christianity is all about making this world a better place, then why would people choose Christianity instead of hundreds of other competing ‘better-world’ movements and ideologies?

pp.19-20. The legendary questions of Eithne do not add to an understanding of St Patrick’s evangelizing mission in Ireland, and would be better omitted.

pp. 20,21.  Good presentation on early Christianity in Ireland. Excellent to include St Patrick’s Breastplate; a wonderful prayer from our Celtic tradition and one that has been a gift to the world. The clear Trinitarian-Christocentric nature of the prayer also helps to redress the lack on Trinitarian focus in the DNDC – there seems a reticence about following Jesus’ example of naming God as ‘Father’, which of course undermines the Trinity.

p. 22, paras 3&4.  The terms “imported spiritualities” and “Romanisation”, followed by reference to “a mixed effect” and “gains and losses” carry an unwarranted pejorative sense, which is better omitted. 

p.23, last para. “This very brief review of Catholicism in Ireland ….”. It is an extremely challenging task to give a satisfactory review of 1500 years in a few pages. So much must be omitted I wonder if it worth trying. This concluding paragraph also suffers from being essentially ‘horizontal’, omitting the eternal, eschatological dimensions.  I think the amount of space given to the recent sex abuse scandals (para. 2) is far too great, and out of proportion in this brief review, which excludes very many developments of major importance in the Church, e.g. the Second Vatican Council.

pp. 24-37.  ‘New Confidence, New Culture’.  Good to include a review of contemporary culture in Ireland, but my earlier comments must be repeated here – it focuses too heavily on the temporal, sociological aspects, and does not give sufficient attention to the spiritual / moral dimensions.

pp. 24-25.  ‘Peace, Prosperity, Potential’.  Good to recognize the many benefits of the peace process, which has been such a blessing. However, if one is considering the Republic, the current economic prosperity owes much to the 90s reversal of the unwise economic policies of the 80s, which brought stagnation and massive emigration. 

p. 25. ‘Capturing the Moment: Ceasefire’.  This rather obscure poem does not contribute to the guidelines on catechesis appropriate to a National Directory; it would be better omitted.

p.26, second para.  “In all this, our real human needs, our relationships with one another and with God, should, the Church believes, be the bedrock on which we build”. The ordering of these three elements could easily be interpreted as making God almost an optional extra. The Church puts God first. Christ is the one and only secure bedrock on which to build. “Seek first the kingdom of God and his righteousness, and all these things shall be yours as well” (Matthew 6:33).

p. 27. “Understanding Culture”.   This section corresponds with the GDC Part 4, Chap.5, ‘Catechesis in the Socio-Cultural Context’. The differences in title are reflected in differences in content. The GDC gives succinct analysis of culture, warns of some dangers, and then majors on proactive catechetical initiatives. The DNDC gives a rather diffuse discussion on culture, and rather than offering guidelines for evangelisation of the culture (as John Paul II repeatedly called for) the DNDC advises dialogue – good in itself, but falling short of evangelisation and catechesis. (I would suggest a good reference here would be John Paul II’s encyclical ‘Fides et Ratio’, in which he identifies the separation of faith and reason as leading to the confusions of postmodernism. It is most ironic that the Pope should have been appealing to the rationalists not to lose faith in reason!)

p.28.  “Diversity: ‘The New Irish’”.   Good to address this issue which indeed has big implications for the Church and Irish society in general. However, the DNDC misses out on a call to evangelisation – the greatest gift we can offer those ‘new Irish’ who are not Christian is the Christian faith. 

pp. 29-32. “Globalisation and Communications Technology”.  It is good for the DNDC to devote attention to this vitally important aspect of contemporary culture. I agree with advice to avoid general condemnations of the mass-media. However, I believe that serious Christian media-analysts would see the sentence, “Occasionally it (the media) distorts the message, knowingly or unknowingly”, as a gross under-statement, and unhelpful in guiding people to take a critical view of what the media has to offer. The Irish media is not without bias against things Christian; many foreign visitors have been shocked by what they see in Ireland and have expressed the view that the Irish media must be one of the most anti-Catholic in the world. An indication of the anti-Christian bias in Ireland is the fact that Dublin is the only capital city in Europe not to have a Christian radio station.

Also missing from this section is a call to positively use the mass media as a means of evangelisation and catechesis, as presented in GDC 160-162, 209.   

pp. 32-33.  “Secularism and Pluralism”.   This is a good presentation on this important topic.

p. 33, last para.  The comment that the rise of New Age may represent a protest against individualism, rationalism, etc. is true enough. However, it falls far short of the motivations behind the New Age. I think that the prevalence and danger of the New Age Movement in Ireland (both in the wider culture, e.g. phone-in Tarot readings and fortune-telling advertised extensively on TV, and within the Church) would merit clear identification in this Directory, with guidelines on counteracting the New Age through evangelisation and catechesis. Excellent references on the New Age Movement  are: A New Age of the Spirit?, Irish Theological Commission, 1994, and Jesus Christ, the Bearer of the Water of Life, Pontifical Councils for Culture and for Interreligious Dialogue.

pp. 34-36.  “Contemporary Sexual Restlessness”.  It is good to address this issue in the Draft Directory because it is a major battle ground, arguably the area where the Church’s teaching (the Culture of Life) is most opposed by contemporary secularism (the culture of death). Catholic teaching in this area is clear, loving and prophetic, e.g. Paul VI’s ‘Humanae Vitae’ and John Paul II’s ‘Theology of the Body’. However, this section falls way short of presenting the Church’s teaching clearly; much of the presentation comes across as rather humanist. Rather than being courageous and confident on Catholic teaching this section comes across as extremely tentative, almost apologetic – “Catholics are open to the idea that such a meaning (of the sexual act) might be provided by our Christian faith”. There is no mention of those aspects of Church teaching which are not ‘politically correct’: contraception, pre-marital sex, abortion, divorce, homosexuality, same-sex ‘marriage’, IVF, sterilization, cloning, surrogate mothering, etc.

pp.38-41.  “Responding to the Gospel in Our Time”.  This section concludes Chapter 1 and calls on all members of the Church to witness to Christ by living a life of love, and sharing Christ’s message of love and peace. However, as in this chapter in general, the three essential marks of a Christian vision (as expressed in GDC 16) are not present. The vision of the Church community is limited to this-world – “ a Church which is human, very human, and will never be perfect in itself”. This treats the Church as an essentially human institution, the group ‘of followers of Christ’, and does not express the transcendent, mystical dimensions of the Church. The Church is the Body of Christ and the Bride of Christ; she is Mother and Teacher (Mater et Magistra). The Church is in herself holy because God makes her holy, even though her members fall short in holiness.

p.39. “In this National Directory for Catechesis, we hope to clarify the meaning of evangelisation, catechesis and religious education as the center of how the Church sees itself”. This statement is invalid – the GDC neither recommends nor even mentions ‘religious education’, let alone proposes it as at the center of how the Church sees herself. The DNDC’s elevating of ‘religious education’ in this way gives the term an unjustified credibility which would be supportive of the major proposals in this DNDC to introduce “Religious Education” into the Catholic primary schools and elsewhere. (see further comments on following chapters).

CHAPTER 2. EVANGELISATION, CATECHESIS AND RELIGIOUS EDUCATION (pp.43-66)

This DNDC chapter corresponds mainly with GDC Part One – ‘Catechesis in the Church’s Mission of Evangelization’, which has three chapters: 

1. Revelation and its Transmission through Evangelisation. 

2. Catechesis in the Process of Evangelisation.  

3. The Nature, Object and Duties of Catechesis. 

This DNDC chapter also corresponds with GDC Part 2, Chap.1 – Norms and Criteria for presenting the Gospel Message.

 General Comments;

The title of DNDC’s chapter is similar to, but also different from, the corresponding part of the GDC. The difference in title is reflected in the similarities, but also significant differences, in content. The GDC first sets Catechesis in the context of Evangelization, and then focuses on developing how Catechesis serves that part of the Church’s mission. The DNDC focuses more on Evangelisation than on Catechesis, and then gives prominence to ‘religious education’. The kind of ‘religious education’ promoted by the DNDC is vague enough to embrace all religions or none as equally valid value-systems, and providing a basis for complete religious relativism. This type of ‘religious education’ is neither recommended nor even mentioned in the GDC. Adoption of ‘religious education’ could seriously undermine Catholic catechesis and transmission of the faith. Whatever the potential merits or demerits of this proposal, it represents a massive change of direction, and should not be contemplated without the widest possible consultation and dialogue in the Church.  

Specific Comments:

pp. 43-44. “The Revelation of God’s Love”.  This section addresses the love of God, and develops the theme rather better than the previous chapter, with some good quotations and references. However, there are key dimensions missing from an authentic Christian understanding of God’s love (referring back again to the key criteria given in GDC 16). The greatest expression of God’s love is salvation in Jesus Christ: “For God so loved the world that he gave his only Son, that whoever believes in him should not perish but have eternal life” (Jn.3:16). 

At the heart of Jesus’ salvation in forgiveness of sin: “to give knowledge of salvation to his people in the forgiveness of their sins” (Lk.1:77); “In him we have redemption through his blood, the forgiveness of our sins” (Eph.1:7). The DNDC does speak of Jesus’ salvation, but does not express clearly the central theme of that salvation which is forgiveness of sin. The GDC gives original sin as one of the great themes of the faith – creation, original sin, Incarnation, Easter, Pentecost, eschatology. The DNDC does not mention creation or Original Sin, without which there would be no need for Jesus’ salvation. (A corresponding lack in DNDC’s presentation on morality – pp.79-83 – leaves it reading more Pelagian than authentically Christian).

p.44-45. Very good presentation on preaching the Gospel to the whole world.  

pp. 45-47.  “Education in the Love of God”.   Some good material on Catholic education, drawn from various parts of the GDC and other Church documents. It would be good to be more specific on the role of catechesis in Catholic education: “In discharging her educative function, the Church … is particularly concerned with the means which are proper to herself, of which catechetical training is foremost” GE 4. 

Good suggestions in Box for Creating Space for God: suggest adding the Liturgy of the Hours / Prayer of the Church, which the Church considers the most important form of liturgical prayer after the Mass. 

Last para. p.47 rightly pays tribute to the Irish Church’s extraordinary commitment to education over the years; however, there is no questioning here or anywhere else in the Directory as to why Catholic education, which was so successful in forming pupils in the Faith in previous generations, has been so extraordinarily unsuccessful in handing on the Faith over the past 30 years.

pp.47-48. “Presenting the Gospel Message”. This section corresponds with GDC Part 2, Chap.1: ‘Norms and Criteria for Presenting the Gospel”. The appropriate reference GDC 97-117 is given in the DNDC. However, the content of this section draws only on GDC 97, which is an excellent summary. The material in GDC 98-117 is excellent, and some of it could well have been included in this DNDC. 

p. 48, 3rd bullet point. Propose a change in wording to that in GDC 101, which better expresses the Christian view. “Salvation in Jesus Christ as the central point of the Good News, especially liberation from sin and domination by the evil one”.

pp.49-51. “Evangelisation: Good News for All People”.  This section corresponds with GDC Part 1, Chap.1. It is well presented

pp. 51-65. “Evangelization Moments”.  The DNDC gives six ‘moments’ (p.64): Initial Proclamation, New Evangelisation, Catechesis, Religious Education, Theological Reflection, & Sacramental Preparation.    

The GDC 49 gives three ‘moments’: Missionary Activity, Initial Catechetical Activity, & Pastoral Activity for Christians of mature faith. 

The GDC refers to CT 18, which lists seven elements or moments: Initial Proclamation or Missionary Preaching, Catechesis, Apologetics (examination of reasons for belief), Experience of Christian living, Celebration of the Sacraments, Integration into the Church, & Apostolic / Missionary Witness.

EN 17 defines evangelisation as: proclaiming Christ to those who do not know him, of preaching, of catechesis, of conferring Baptism and the other sacraments. 

Also relevant is GDC 46 which gives as the essential elements of evangelisation: proclamation, witness, teaching, sacraments, and love of neighbour. 

Considering the six ‘moments’ included by the DNDC, relative to magisterial documents - EN, GDC & CT:

‘Initial Proclamation’ coincides with all three. Well presented in DNDC pp.52-53.

‘New Evangelisation’ is not specifically listed in EN, GDC or CT, but it was a strong theme of Pope John Paul II, and it is not unreasonable to treat it as an evangelisation ‘moment’. It is well presented in DNDC pp.53-54.

‘Catechesis’ coincides perfectly with EN, GDC and CT, but because of its central role in a catechetical directory, would have benefited from separate positioning, not just including as one of several ‘moments’ in evangelisation (especially when two of those moments – religious education and theological reflection – are out of sync with the GDC, and yet could be assumed as on a par with catechesis).   

What is included on ‘catechesis’ in pp. 55-59 is well presented. However, it would be good to include also some additional important elements from GDC Part 1 (which are omitted from the DNDC), as follows:

Chap.1 - Divine Revelation:  Catholic understanding should be well explained, as contained in Scripture and Tradition, along with the essential role of the Church’s Magisterium, which constitutes ‘the deposit of faith’, which is a key term in the understanding of Catholic catechesis; transmission of Revelation as foundation for evangelisation and catechesis; clarify distinction between public revelation as contained in Scripture and Tradition, and private revelation in people’s every day lives, to avoid confusion as to what constitutes ‘revelation’. 

Chap.2 - ‘Catechesis in the process of evangelisation’: bring out the various forms of Catechesis – at the service of Christian initiation, in ongoing formation in the faith, and in schools. 

Chap.3. - ‘The Nature, Object and Duties of Catechesis’: state the object or aims of Catholic catechesis.   

‘Sacramental Preparation’ coincides with EN, GDC and CT, but apart from listing it DNDC gives no section on it. This is a significant omission because of the importance of the sacraments in Catholic faith, and the close relationship between sacraments and catechesis.

DNDC omits reference to the following key ‘moments’ or elements, which are listed in GDC and CT: Apologetics, Experience of Christian living / love of neighbour, Integration into the Church, Pastoral Activity, & Apostolic / Missionary Witness. These are significant omissions. 

‘Theological Reflection’ (pp.62-64) is not given as a key element or ‘moment’ in evangelisation in EN, GDC or CT. DNDC gives it a lot of attention, but the presentation is rather diffuse. There obviously is a place for theological reflection in the Christian life, but it does not rate treatment as a ‘moment’ in evangelisation, (especially while seven other more worthy ‘candidates’ get no such attention). Theological reflection could have a place in a directory on catechesis under ‘ongoing formation in the faith’. The GDC has an excellent section on “Catechesis at the Service of Ongoing Formation in the Faith” GDC 69-72, which is not specifically addressed in the DNDC, another significant omission. 

‘Religious Education’ (pp. 60-62) does not appear as an evangelization moment or element in EN, GDC or CT. Therefore, it is invalid to insert ‘religious education’ into a list of evangelisation moments, because including it gives the impression that ‘religious education’ is part of the Church’s official teaching on evangelisation, which is not the case. There is a significance in the absence of magisterial references (apart from one ref to RDECS, see below) in this section. Inclusion as an ‘evangelisation moment’ gives an unjustified credibility to ‘religious education’, and to DNDC’s later proposals to give “religious education” a dominant position in Catholic catechesis.  

However, ‘religious education’ is very topical for Catholic catechesis today; how it is handled will have a huge bearing on the future success or failure of Catholic catechesis.

A particular problem is that the term “religious education” can have many different meanings; some meanings are quite specific, others extremely vague and allowing for a multitude of interpretations. The DNDC’s understanding of ‘religious education’ (p.60) is at the vague and diffuse end of the spectrum, with ‘religion’ being no more than a human value-system, not necessarily anything supernatural. ‘Religious education’ so vaguely defined is open to be applied according to whatever interpretation is favoured by those with the power to implement it; this interpretation could, and most likely would, change with time. A ‘New Age’ understanding of ‘religion’ is very popular today in secular and religious circles, and so could quite likely end up, sooner or later, as the dominant paradigm for the kind of state-mandated ‘religious education’ proposed by the DNDC. 

(A recent Sunday Telegraph investigation noted that religious education in state schools in England and Wales started off as mainly Christian, but has now degenerated into ‘a mish-mash of multi-culturalism’, with a critical shortage of teachers willing to teach the subject).

The DNDC’s concept of ‘religious education’ includes the paradigm (commonly presented in literature on ‘religious education’) that ‘religious education’ is a broad and inclusive approach to ‘religion’, while individual religions (including Christianity) are more limited subordinate sub-sets of an assumed all-embracing conceptual ‘religion’. The Catholic paradigm is the complete inverse. The Catholic Church, by the gracious gift of God, has the fullness of truth; her vision is the one that is broad and all-embracing. The Church respects all people of other religions or none. She recognizes the genuine seeking of people for God and respects the good that is in other religions, which nevertheless are lesser expressions of the truth. (See the Second Vatican Council document Nostra Aetate, and the document of the Congregation for the Doctrine of the Faith, Dominus Iesus). DNDC does not reflect this Catholic vision.

The DNDC’s concept of ‘religious education’ could certainly embrace the type of religious education advocated in two recent Veritas books (New Directions in Religious Education; Critical Issues in Religious Education) authored by senior catechetical advisors to the Bishops. These books advocate introduction of a type of “religious education” that treats all ‘religions’ (including Christianity) as equally valid value-systems, and is considered superior to Catholic catechesis, which is seen as a limited and potentially immoral form of indoctrination. The State should be responsible for “religious education” in the schools, while home and parish model a religious way of life.  Implementation of this kind of “religious education” would surely have a serious negative impact on the Faith.

The DNDC accepts (p.60, 3rd para) that ‘religious education’ has inevitably a formational aspect. This is logical. This means that a ‘religious education’ which is based on a New Age or an ‘all-religions-are-equal’ concept, will form all pupils in religious relativism, which will undermine and potentially negate any specifically Catholic teaching given to Catholic pupils in school, home or parish.  

The DNDC refers to ‘religious education’ in a Catholic context, but does not spell out what this actually will mean. A truly Catholic approach to other religions and non-religious positions would be first to teach pupils the fullness of Catholic truth and form them in Catholic faith and communion with Jesus Christ. Teaching on other religions would not be a necessary factor in order that pupils properly understand their own faith (a popular but erroneous notion in ‘religious education’ circles). However, it would be good to teach something of other religions, as understood by the Church and after a good grounding in Catholic apologetics. The best timing for such teaching on other non-Christian religions and atheism is probably the later years of secondary school. A different timing and approach would be appropriate for ecumenical teaching relative to other Christians, and to teaching on Judaism (the Jewish people are ‘our elder brothers in the faith’). 

The presence in a Catholic school of pupils who are Christian but not Catholic, or who belong to other religions or none, does not require the introduction of ‘religious education’. There are Catholic schools in other countries have been operating for very many years with significant minorities, and even majorities, of non-Catholic pupils, and who have found ways to give the Catholic students a full Catholic religious instruction / catechesis, and at the same time respect the religious convictions of the non-Catholic pupils. (I have personal experience of this, as I myself received my primary education at a Catholic school in India which had a minority of Catholic pupils, but which still gave excellent Catholic catechesis to the Catholics, with alternative teaching for other pupils which fully respected their faith. There was no attempt to impose some kind of generic common ‘religion’ on all pupils).

Ireland’s Catholic primary schools do not need ‘religious education’. What they do need is a renewed Catholic catechetical programme, based on the superb range of magisterial documents issued since the Second Vatican Council. At the same time arrangements should be put in place for those pupils who are not Catholic, which will respect their religious affiliations. These arrangements should not include a type of ‘religious education’ for all, which would be contrary to Christianity and to most other religions.

The DNDC claims that ‘religious education’ is the same as ‘religious instruction’ in magisterial documents (p.60, 4th para), but this is far from being the case. The DNDC uses a reference from The Religious Dimension of Education in a Catholic School  (RDECS 69) to support the statement that religious education and catechesis are distinct but complementary activities. Another relevant reference is GDC 73. However, one must point out that RDECS and GDC do not say ‘religious education’, but ‘religious instruction’. RDECS explains its reason for making this distinction as the Catholic school being a place that cannot give the continuity and community environment that is possible in the home and parish; therefore Catholic ‘religious instruction’ (concerned with knowledge of Catholic faith) should happen in the school, while ‘catechesis’ (concerned with personal acceptance and living of the Christian message) should happen in home and parish. 

However, this distinction does not really apply to the Irish Catholic schools, (especially primary schools), which are generally organic parts the Catholic community and of the parishes they serve. Religious instruction and catechesis have been integrated in Irish Catholic primary schools for generations, with extremely beneficial results, and there is every good reason for this practice to continue. This Irish approach has served the Church here very well, and has also been used very effectively by Irish missionaries around the world. A very good example is the extraordinarily successful mission in Nigeria led by the great Bishop Joseph Shanahan; a key element in his missionary strategy was to establish Catholic primary and secondary schools, which achieved best practice secular education integrated with Catholic catechesis in a thoroughly Catholic ethos. (I have personal experience of teaching in such a Catholic school during two years’ voluntary service with the mission in Nigeria). 

The section in DNDC also refers to the fact that ‘religious education’ has been implemented in recent years in secondary schools. This experiment is still too new to evaluate whether or not it will be successful. The DNDC does not refer at all to education in the faith in secondary schools in the previous period back to the mid-70s; indicators are that the system, or lack of system, was very unsuccessful. The system in use prior to the 70s was good and successful, but far from perfect and much in need of renewal in the light of the Second Vatican Council – however, that needed renewal is still awaited.  

Whatever the merits or demerits of ‘religious education’ it is essential to recognize that what is being proposed in this DNDC is a massive change in direction for the Catholic Church in Ireland. This change should not be even contemplated without the widest possible consultation and debate, something which is being excluded by the current consultation process on the draft Directory.

p.62, para 3. The use of ‘we’ arises again here. The draft Directory cannot claim it is speaking in the name of the Catholic community, especially when the vast majority of the Catholic community are excluded from the consultation process.  

CHAPTER 3.  OUR FAITH; THE GOSPEL ALIVE (pp. 67-90)

This chapter corresponds mainly with GDC Part Two: ‘The Gospel Message’, and GDC Part Three: The Pedagogy of the Faith.  

(GDC Part Two, Chapter 1 on ‘Norms and Criteria’ has already been addressed in DNDC Chapter 2 above, pp.47-48. “Presenting the Gospel Message”. See comments above).

General Comments:

GDC Part Two, Chapter 2, on the ‘Faith of the Church’, especially the CCC, is given fuller treatment by the DNDC, including actual summaries of the CCC, which are not given in the GDC. Though most of the CCC summaries are well done (apart from Morality) I think it would have been more appropriate and more valuable if the DNDC had devoted its attention to summarizing the GDC rather than trying to summarize the CCC, which is hardly the main purpose of a General Directory. 

The last part of GDC Chapter 2 deals with local catechisms – this is omitted by the DNDC, which is consistent with its minimal emphasis on catechisms in its proposals for ‘Provision of Materials for Faith Development Activities’ in Chapter 7, pp.187-191. This is contrary to the Church’s priorities, as expressed in GDC 284, “Among the aids available to catechesis, catechisms excel all others”. 

GDC Part Three, Chapter 1 deals with the pedagogy of God, which is the pedagogy of the faith. The GDC prescribes this as the one and only pedagogy (basic teaching approach or strategy) for Catholic catechesis. This chapter is omitted from the DNDC, which is consistent with its advocacy of a type of  ‘religious education’, which is fundamentally contrary to the pedagogy of God. The omission is also consistent with the fact that Irish Catholic catechesis has generally not used the pedagogy of God since the mid-70s, preferring instead a different pedagogy (sometimes called the Anthropological Approach), which is based on human experience, (which is different to taking account of human experience, which is good catechetical methodology). 

GDC Part Three, Chapter 2 deals with methodology. This is treated briefly in the DNDC, omitting several elements from the GDC, including memorization, and the place of human experience. One methodological element which is not specifically addressed in the GDC and is not brought out in the DNDC either, is learning assessment. Good educational practice invariably includes an appropriate form of learning assessment. Learning assessment was used in Irish catechesis prior to the 70s, but since then has been absent, which means that there is little objective feedback on the success or otherwise of Irish Catholic catechesis over the past 30 years. 

Specific Comments:

p.67, first para. The six fundamental tasks of catechesis are presented, taken from GDC 85-86, which is excellent. However, tasks only make full sense when considered in relation to their objective, as GDC 84 states, “The tasks of catechesis accomplish its Objective”. The objective of catechesis is well expressed in GDC 80-83, and should be included in the DNDC.

p.68, last para.  “Faith is ……..”; As written this could be taken as a fairly generic faith in the divine. It would be helpful if this were developed into an expression of specifically Christian faith.

p.69, third para.  “A suitable form of pedagogy must be chosen for every circumstance.” This could confuse and mislead. The GDC prescribes one pedagogy and one only – the pedagogy of God, which is the pedagogy of the faith (see GDC 137-147; also GDC 94-118). The Church encourages a suitably chosen diversity of methodologies, in implementing the one pedagogy of the Faith.

p.69, last para. “The Christian believes that God, in Jesus Christ, has chosen to speak to us through our human experience”. This statement should be qualified by explaining the difference between private and public Revelation, otherwise it could be misleading. (The importance and relationship of Scripture, Tradition and the Magisterium are well expressed on DNDC p.71)

pp. 70-72.  “A Hierarchy of Truths”. This section is generally well expressed. However, there are two very important themes from the GDC and other magisterial documents, which do not find adequate expression in the DNDC, and which would fit well in this section. These themes are: the ‘deposit of faith’ (see GDC 125-126, 129), and the vital importance of presenting the fullness of faith, in all its integrity, without distortion or imbalances. 

pp.72-74. “The Catechism of the Catholic Church”.   As noted above, I believe it would have been better for the DNDC to have followed the GDC by outlining the structure and purpose of the CCC, without trying to summarize its contents. However, if summaries are to be included then there would be a good case for including a summary of the history of salvation (see GDC 108, 115).

p.72, last para.  The second bullet should read, “The Life of Jesus”, not “The New Testament” (which also covers the early History of the Church – 3rd bullet).

p.73. It is good to read that “this DNDC, always seeking to remain faithful to the teaching of the Church” – these comments are respectfully submitted to help achieve that objective. 

p.73. Promotion of concept of  ‘religious education’ in schools. See comments under Chapter 2 above.

pp. 74-75. “The Profession of Faith: The Apostles’ Creed”. Well expressed. Consideration should be given to including (or at least mentioning) the Nicene Creed, with which people will be familiar from its use at Sunday Mass.

pp.75-79. “The Celebration of Christian Mystery: The Sacraments”.  Generally well expressed, but should also include significance of the graces particular to each sacrament, which is omitted. Role and significance of priest and bishop as sacramental ministers could be brought out better. 

pp.79-83. “Life in Christ: The Beatitudes and Commandments”. Many good aspects, but overall the approach is rather Pelagian: we can live a moral life by deciding to follow Jesus – there is no recognition of the Fall and effects of Original Sin, concupiscence and temptation, the role of the devil, the constant spiritual battle of life, the absolute necessity of Jesus’ salvation for forgiveness of sin, our inability to live a moral life in our own strength but only through the grace of God in the power of the Holy Spirit. 

p. 82, first para.  The commandment “love your neighbour as yourself” is Old Testament. Jesus’ New Law elevates this to, “Love one another as I have loved you” (John 13:34, 15:12.  CCC 2074)

p. 82, last para.  “Moses proposed the Decalogue .. “. This is incorrect. God proposed the Decalogue to Moses, who passed it on to the people. 

pp.83-85. “Prayer in the Christian Life: The Lord’s Prayer”. Well expressed.

pp.86-88.  “The Challenge of Inculturation”.  This is a very important topic, so it is appropriate to include it. Much good material in this section. However, a significant omission is the danger of syncretism during the inculturation process. The Church warns explicitly about the danger of syncretism (e.g. GDC 202, 205). Irish catechesis has not always avoided syncretist influences in the past, so great vigilance will be required in this area in the future. 

p.86, first para.  Promotion of ‘religious education’ again, giving it a unjustified prominence alongside key elements or ‘moments’ in evangelization. This is the major weakness of this DNDC. 

CHAPTER 4. ADULT FAITH DEVELOPMENT  (pp.91-114)

DNDC Chapter 4 corresponds to GDC Part Four, Chapter 1, and Chapter 2 (the part dealing with adults).

General Comments:

This chapter gives a good presentation on catechesis of adults, and reflects the guidelines set out in the GDC. However, it would have been better to follow the GDC in terminology; ‘faith development’ should be replaced by ‘catechesis’, both in name and in substance. (It has been noted above at the ‘Introduction’ that the Irish Catholic Directory does not link ‘faith development’ with Catechetics, but with Pastoral Renewal and Worship).

Specific Comments: 

pp.91-99, “Adult Faith Development”. This is generally very well presented. A key point of the Church’s teaching is brought out well, which is that catechesis for adults must be considered the chief form of catechesis, and that all other forms are in some way oriented to adult catechesis. The RCIA is given merited attention.

p. 91, para 3; p.96, last para; Unfortunately, the DNDC continues to promote the incorrect and invalid concept that ‘religious education’ is an element of evangelization. It is to be hoped that the RCIA is taken as a model and Church teaching followed, then ‘religious education’ will not cause problems for adult catechesis. p.97. Good to repeat the six fundamental tasks of catechesis (as previously highlighted in Chaps 2 & 3); however, would also be good to include the objective of catechesis – see GDC 80-83.

p.92, first para. “Adults cannot be content with primary school religious knowledge”.  Very true. However, the widespread experience since the mid-70s has been that children have come out of primary school without adequate religious knowledge, which was little advanced by discussion classes in secondary school, so that most adults under 50 who want to deepen their knowledge of the faith are pretty much starting from scratch.

p.94, para 2, 4th bullet point. DNDC has, “Those of other denominations and faiths who wish to enter into communion with the Catholic Church”, and gives as reference GDC 172. This quotation needs to be corrected. GDC 172 states, ‘Mention must also be made of those adults who come from Christian confessions which are not in full communion with the Catholic Church’.

p.99, 3rd para.  In relation to distance learning in the faith for adults, mention should be made of the Maryvale Institute in Birmingham, which has developed many relevant distance learning programmes. Maryvale had strong Irish connections – some of its degrees are validated by Maynooth, and many people in Ireland have taken Maryvale courses.

pp.99-102.  “Young Adults”. There is much good material in this section. But there is no attempt to question or evaluate the impact of fourteen years of school-based Catholic catechesis. The earlier pre-Vatican 2 school based catechetical programmes were in need of renewal in the light of the Council. However, the major changes made in school programmes in the 70s, supported by the Church with big investments in the most up-to-date methods and materials, have not yielded positive results. 

p.100, box at bottom of page.  It is good to include this list of organizations and movements. Retrouvaille does excellent work, but it deals with marriages in difficulties, and so should be moved from ‘Young Adults’ to the section for ‘Marriage Preparation and Support’. Suggestions to add to the box: Pure in Heart, Viatores Christi.

pp.103-104. “Marriage Preparation and Support”. In addition to Accord, there are many other groups and organizations that support Christian Marriage and Family. Suggest setting up a ‘box’, as on p.100, with list of these organizations (e.g. Retrouvaille, Naomi, Teams of Our Lady, Nazareth Family Institute, Christian Family Movement, Marriage Encounter, and others) They would mostly also be relevant to the section ‘Parenthood and Family Ministry’.

pp.104-107. “Parenthood and Family Ministry”. Well presented.

pp. 108-113. The Single Life. Bishops, Priests and Religious. Adults of Mature Years.   All well presented.

CHAPTER 5. SHARING OUR FAITH WITH THE YOUNG  (pp.115-140)

This chapter in the DNDC corresponds with sections in GDC Part Four, Chapter 2, dealing with catechesis of infants, children and young people. 

General Comments:

The GDC treatment is quite short, and deals clearly with general principles. 

By contrast the DNDC chapter 5 is long (25 pages), and is confusing, because it freely mixes in general principles, proposals, current and past situations, and aspirations, without clearly distinguishing which is which. The confusion is made greater by the use of the present tense to equally describe situations that currently exist, future situations that will only come about if its proposals are accepted and implemented, general principles that ought to exist, and the purely aspirational that may never happen. Unfortunately, the chapter shifts from one situation to another without making clear what are its assumptions. 

What does not come out clearly is that the DNDC is proposing what is arguably the most radical change ever made in Catholic primary schools in relation to education in the faith. The proposal is to remove Catholic catechesis from the Catholic primary schools of Ireland and to replace it with ‘religious education’ as outlined in Chapter 2, which is a vague and ill-defined programme of some kind of generic religiousness. In addition, it is proposed that Catholic children of primary school age will receive their Catholic catechesis instead in the home and parish, neither of which are equipped or prepared to take on the task, largely to the unsatisfactory catechetical programmes in Catholic schools since the mid-70s. In any case, the kind of religious relativism that the children will be taught in the new school programmes will make the catechetical task of parents and parish much more difficult.   

At secondary school level the change to Religious Education as an exam subject is simply accepted without question. There is no effort to evaluate whether this experiment is beneficial or not for the Catholic faith. 

For these and other reasons this chapter falls short of the requirement that a National Directory should provide clear guidelines for Catholic catechesis. The chapter should be completely re-written.

Specific Comments:

p.115, first para.  The opening paragraph is a mix of present tense, future tense, and shoulds. It is confusing if it is supposed to be describing things as they are now, or what will / should happen in the future if its proposals are accepted and implemented.

pp.115-116.  “The Baptism of Children”.  This is a good presentation, except that it does not take account of the fact that parents of children being presented for Baptism today did not get good catechesis in school. The parents may be very well disposed to bring up their children in the Catholic faith, but most will not be well equipped to do so.  

pp.117-129.  “Presenting the Gospel to Children”.  This is a long section; proposals, aspirations and current situations are mixed up so as to be quite confusing. The section should be re-written to clarify matters. In particular the proposal to replace Catholic catechesis in the primary schools with ‘religious education’ should be withdrawn. It is significant that magisterial references are conspicuous by their absence; the proposals in this section do not reflect the GDC guidelines or other relevant documents of the universal Church. 

p.117. “Nurturing the Faith of Children”. This title does not reflect the Church’s emphasis, which focuses rather on transmitting the Faith, handing on faithfully the precious Deposit of Faith that the Church received from Christ through the Apostles, and which she carefully guards in all its purity and ensures that it is handed on from generation to generation. Nurturing the faith is good, but first the faith must be handed on. Undue emphasis on nurturing could be a reflection of the idea, prevalent in some catechetical circles, that everyone has faith of some kind, inherent or ‘caught’ from example of others, and all that is needed is to provide ‘nurturing’ opportunities for that faith to mature.

p.119.  Pre-adolescence and Confirmation. There are good references to what the GDC has to say about the pre-adolescent age-group. However, the DNDC omits that the GDC decries the widespread phenomenon in the developed world of children giving up practice of the faith after Confirmation. It appears that this sad state of affairs also holds in Ireland, which is not acknowledged. Denial of existing problems is not a good basis for building successful strategies for the future.

p.120. The DNDC describes a large number of personnel and resources available in each parish. This is hugely aspirational, yet is presumed will be in place when the primary schools follow its proposal to abandon Catholic catechesis in favour of ‘religious education’.

pp.121-122. Family Mass proposals are reasonable, and are already happening in many parishes.

pp.122-129. “Children’s Religious Education in School”. This section is particularly confusing. It shifts from the DNDC’s proposal to introduce ‘religious education’ in primary schools, to the current situation, and past experience. The term ‘religious education’ is frequently used but now does not always have the meaning of the kind of ‘religious education’ proposed in DNDC’s Chapter 2. DNDC’s radical proposals for change in Catholic primary schools is largely lost in the confusion. There is no questioning of the effectiveness of the Children of God or Alive-O series, yet evidence of their success is lacking, while many (including myself as a result of objective research) find the programmes problematic. 

Many would agree with Fr Peter McVerry’s observation at the ‘Reimagining the Catholic School’ Conference in Dublin in March 2002, ,  “When I look at the last forty years of Catholic education in Ireland, I am led to the conclusion that Catholic education has completely failed. .. First Communion could be renamed not quite Last Communion but Second Last Communion because there is one more day in church and that is Confirmation”.

The current state of Catholic catechesis in the primary schools points to the need for a renewed catechetical programme, which would be faithful to the Church’s excellent guidance, especially the GDC and CCC. The implementation of the DNDC’s proposal for ‘religious education’ would make matters much worse.

pp.129-139. “Presenting the Gospel to Adolescents”.  

pp.129-133. There is some good material on fostering the faith of adolescents, drawing on the GDC and other relevant sources.

pp.134-139. “Religious Education of Adolescents”.  The description of the current situation in schools, with religion as an examination subject, does not come across as encouraging for Catholic catechesis. What comes across is that students will be helped to develop some kind of religiosity, they will acquire some knowledge of Catholic faith, along with other religions, and some may choose to be Catholics but many won’t. Some schools will have good faith support for Catholic pupils through a good chaplaincy programme. There is no serious questioning of the value of Religious Education as an exam subject in secondary schools. Neither is there any questioning of secondary school catechetics programmes, or lack of them, in the years from the mid-70s up to the introduction of RE as an exam subject; there is a widespread perception among the faithful that second level catechesis was very unsuccessful in those years. 

CHAPTER 6.  REACHING OUT IN LOVE TO ALL  (pp.141-162)

This chapter corresponds with GDC Part Four, Chapter Three – ‘Catechesis for special situations, mentalities and environments’.

General Comments:

The chapter is well presented, and reflects well the guidelines given in the GDC. 

CHAPTER 7. STRUCTURES, RESOURCES AND IMPLEMENTATION (pp.163-192)

This chapter corresponds with GDC Part 5: Catechesis in the Particular Church. 

General Comments:

The way this chapter is structured and presented is good. It is helpful to have Objectives and Indicators of Achievement clearly set out for the various initiatives proposed for each of the main areas of responsibility. 

However, the chapter does not bring out the key locus of responsibility for evangelization and catechesis as prescribed in the GDC. The GDC focuses clearly on the Particular Church, the Diocese, as the center of responsibility and activity in evangelisation and catechesis, and the Bishop as personally responsible as head of the Diocese. “The proclamation, transmission and lived experience of the Gospel are realized in the particular Church or Diocese”. (GDC 217). “In all the ministries and services which the particular Church performs to carry out its mission of evangelization, catechesis occupies a position of importance” (GDC 219). “Among the principal duties of Bishops, that of preaching the Gospel excels. … The Bishops are beyond all others the ones primarily responsible for catechesis and catechists”. (GDC 222). “The organization of catechetical pastoral care has as its reference point the Bishop and the Diocese” (GDC 265).The DNDC rightly gives attention to the parish in evangelisation and catechesis, but does not anchor it firmly enough in its own Diocese.

It is appropriate in this chapter to allocate specific tasks to the Episcopal Conference (see further comments below). However, the Holy See also has specific, important responsibilities (see GDC 270-271, 284-285) – these should also be mentioned in the DNDC. 

Parents are the first educators, with primary responsibility for handing on the faith to their children. Yet ‘parents’ get no mention in any of the 30 Objectives in this chapter; this is a significant omission.  

The central focus of the GDC is catechesis in the service of evangelisation. Both ‘catechesis’ and ‘evangelisation’ are terms that are well defined and explained in the GDC. Any National Directory for Catechesis should have the same focus as the GDC. However, in this final critically important chapter, which sets out specific Objectives and plans for the future, the DNDC does not focus on ‘catechesis’, but on a different term ‘faith development’. 

On p.164, para.2, the DNDC does not actually define ‘faith development’, but seems to equate it with evangelization. However, in general usage ‘faith development’ probably has many different meanings to different people, which will hamper the effectiveness of ‘faith development’ initiatives. The Irish Episcopal Conference separates ‘Catechetics’ and ‘Faith Development’ in two different Departments – catechetics under ‘Catholic Education and Formation’ and faith development under ‘Pastoral Renewal, Faith Development and Worship’. (‘Evangelisation’ does not feature as a title in any of the Episcopal Conference’s Departments, Commissions or Agencies, even though ‘the Church “exists in order to evangelise”’, GDC 46, Evangelii Nuntiandi 14).

There could also be a risk that ‘faith development’ is interpreted from the perspective that everyone has some in-built ‘faith’, and that all that is needed is to develop that ‘faith’ – this perspective sees no need to hand on the faith, no deposit of Faith to be guarded and transmitted, and could actually work against evangelisation and catechesis. (Similar concerns were expressed earlier in this comments in relation to the term ‘nurturing the faith’). 

Chapter 7 should focus its attention on ‘catechesis’, in name and in fact. This is the proper purpose of a Directory for Catechesis, and would be in harmony with the GDC, which is a requirement for any National Directory for Catechesis. 

The GDC 279-280 prudently recommends that the point of departure for planning should be a comprehensive analysis of the situation from the point of view of catechesis and its needs. This DNDC does not demonstrate that such an analysis has been done. There has been much analysis of external factors and consideration of their possible impact on catechesis, but internal analysis has been much lacking – what is the catechetical state of the faithful, to what extent have they been catechized or uncatechized? What of previous and current catechetical programmes and initiatives – factually evaluated, to what extent have they been successful or unsuccessful? These kind of questions do not appear to have been seriously addressed. In the absence of an objective and relevant analysis of the situation, plans risk being ineffective, inefficient or inappropriate, or all three. 

There will be a considerable amount of planning to be done in extending the objectives and indicators. It will be necessary to establish timescales, and quantify human resources in terms of numbers of people with particular skills and their training needs. The financial requirements will also need to be calculated. Some timescales may well be unacceptably extended due to lack of resources, because these are ambitious plans and the resource requirements will be high.

One indispensable requirement is that all training and all programmes must be in conformance with the teaching of the Catholic Church. Non-orthodox theology and syncretism will undermine and destroy the effectiveness of evangelisation and catechetical initiatives.

Specific Comments:

pp.164-170. “The Parish Community as Agent of Faith Development”.  These objectives and indicators of achievement should all be re-cast to explicitly address catechesis in the context of evangelisation. It is good to focus clearly on the parish. The Objectives certainly target the relevant areas of activity. A key position in the whole scheme at parish level is the ‘Faith Development Leader’ – this seems to be a very demanding task requiring a person of exceptional ability, education and training. One would have to ask will it be possible to find such people for each of the 1,368 parishes in the country.

pp.171-175. “Diocesan Faith Development Outreach”.  The Diocese should come first, before the Parish, because the Diocese is the principal focus of catechesis. This section does correctly identify the Bishop as chief catechist of the Diocese, but could bring out his leadership role more clearly. A bishop’s three main tasks are: preaching/teaching the Faith, sanctifying, and governing. Similar to the recommendations at parish level, the key position to be filled will be that of Diocesan Director of Faith Development – one again must ask will it be possible to find the people with the necessary ability, education and training.

As for the case of the parish, the term ‘faith development’ should be dropped and replaced by catechesis in the context of evangelisation, both in name and substance. This will more clearly focus the objectives and indicators of achievement. ‘Faith development’ is a less defined and more nebulous concept, in which catechesis will tend to lose focus and get lost. 

pp.176-178. “National Cooperation”.  The introductory paragraph seems to be overstating the role of the Episcopal Conference relative to the Diocese. The GDC 269 puts it that the Episcopal Conference is to be of service to the Dioceses, to coordinate activities or to lend assistance. The DNDC ascribes a more powerful and intrusive role to the Episcopal Conference, speaking of ‘overseeing’, ‘requiring’ and ‘ensuring’. 

At the National level (as at Diocesan and parish levels) the term ‘faith development’ should be dropped, and focus put clearly where it belongs in this Directory, on catechesis in the context of evangelization. This applies particularly to the proposals on page 177 for new offices and officers – the relatively nebulous nature of ‘faith development’ will invite confusion and inefficiency, if not worse.

pp.178-183.  “Faith Development in Catholic Schools”.

It is unwise to combine secondary and primary schools. The history, nature and structure of the two systems are significantly different, and for good planning should be treated differently. 

In addition, combining the two systems hides the momentous change (introduction of ‘religious education’) that is being proposed for the primary sector. This militates against proper consideration of this proposed change, and could result in the proposal slipping through by stealth, rather than by conscious decision. 

The introduction into primary schools of the kind of ‘religious education’ outlined in DNDC Chapter 2 will undermine Catholic catechesis, and lead to further decline of the Catholic faith in Ireland. The potential influence of the school is huge; if that influence is promoting religious relativism (as it will with ‘religious education’) it will make it counteract any good work of catechizing being done in parishes or by parents. 

Catholic parents who want to raise their children as Catholics would be better off sending those children to a completely religion-free secular school than to a nominally Catholic school that taught New Age style religious relativism mixed in with some Catholic teaching, which is the likely outcome of ‘religious education’ in primary schools. 

pp.183-185. “Ecclesial Communities, Groups and Organisations”. This objective recognizes the important role of lay groups, but falls short of their actual and potential contribution to evangelisation and catechesis. 

pp.185-187. “Formation of Those Called to Faith Development Ministry”. It is particularly important in this section to drop the term ‘faith development’ and focus on catechesis, otherwise training and formation activities could get very vague and unsuccessful. There is excellent relevant material in GDC 233-252 on training and formation; the GDC avoids ambiguity by using the term ‘catechists’. The DNDC introduces additional uncertainty into its formation proposals through using the term ‘Catholic ethos’, which is undefined and indeed difficult to define. 

A major concern here would be that formation would be orthodox, faithful to the teaching of the Catholic Church. There is reference to training in ‘religious education’ – if this is of the type which holds that all ‘religions’ are equally valid expressions of some all-embracing religious sense, then it is not authentically Catholic. There is no problem with Catholic teachers giving teaching about other religions in appropriate settings. However it is essential that the Catholic teacher should embrace Catholic teaching on the relation between the Catholic Church and other religions (Nostra Aetate and Dominus Iesus would be good guidelines), and not be required to act contrary to this teaching. The same principles must apply in presenting information on different religions to Catholic students.  

pp.187-191.  “Provision of Materials for Faith Development Activities”.  The key issue here is that all materials should be faithful in content and pedagogy to the teaching of the Church. It is clear that within the Church in Ireland there is highly accomplished technical ability available to produce very high quality books, artwork, videos/CDs, and other educational materials. However, there have been problems about faithfulness to the Church’s teaching.

p.188. The proposed short catechism for adults may not be required when the summary version of the CCC becomes available. What would be needed would be catechisms adapted for schools, and possibly a catechism adapted for parents to use with their children. 

pp.188-189. Resources Objective 2: Religious Education in Primary Schools.  To repeat the comments made several times above, the introduction of ‘religious education’ to Irish Catholic primary schools is an ill-advised proposal, contrary to the whole thrust of what is in the GDC and CCC. This will undermine the best efforts of conscientious Catholic parents to bring their children up in the faith. 

For the sake of the Christian faith this proposal must be withdrawn. What is needed instead is a renewed Catholic catechetics programme for Catholic primary schools, which will be faithful to the teaching of the Church. At the same time provisions should be made for pupils who are not Catholics, a situation which is new to us in Ireland, but has been successfully handled for many years by Catholic schools in other countries.  

CONCLUSION  (pp.193-196)

The DNDC Conclusion corresponds with the Conclusion in the GDC.

General Comments;

There are similarities and differences between the two Conclusions.

GDC’s Conclusion opens with, “In formulating the present guidelines and directives every possible effort has been made to ensure that they are based on the teachings of the Second Vatican Council and on the subsequent interventions of the Church’s Magisterium”. The DNDC’s Conclusion makes no mention of faithfulness to the Church’s teaching, even though there is a requirement that it be submitted to the Holy See for approval before publication (GDC 282). If several comments I have made above are valid, then the DNDC will require significant changes before it could claim full conformance with Church teaching, and thereby be able to receive the approval of the Holy See.

GDC’s Conclusion stresses that neither catechesis nor evangelization is possible without the action of God working through his Spirit. Success does not depend on human effort and skill. The parable of the seed growing by itself is given as an illustration (Mk.4:26-29). The GDC then has an inspiring Trinitarian-Christological prayer, invoking the Spirit of the Father and of the Son, to give fruitfulness for the growth of the faith and the fellowship of Our Saviour Jesus Christ. The DNDC’s Conclusion does not mention the action of the Holy Spirit but stresses human effort and ability for achieving success. DNDC’s Conclusion should be amended to recognize the central role played by the Holy Spirit; it would also be good to follow the GDC’s lead with a Trinitarian-Christological prayer (the DNDC tends to be weak on Trinitarian focus and recognition of Jesus as Saviour).  

Both Conclusions commendably end with prayer of intercession to the Virgin Mary, Mother of God.

APPENDICES

Appendix A:   Background relative to the General Directory for Catechesis 

The Church has provided a wealth of magisterial documents for catechetical guidance over the past forty years, starting with the documents of the Second Vatican Council. Of these many documents, the two most important current references for catechesis are the Catechism of the Catholic Church (CCC) and the General Directory for Catechesis (GDC), along with the word of God in Sacred Scripture, the Bible. 

The Catechism of the Catholic Church deals mainly with the content of the Church’s faith, answering the question, what should catechesis teach? 

The General Directory for Catechesis addresses the other key questions: Why do catechesis; its aims, purposes and nature? Who is to be catechized and who are those responsible for catechizing? Where and when should catechesis be done? And finally, a vital issue, how should the Church catechize, what should be her pedagogy (basic teaching strategy) and educational methodologies?

(The following explanatory notes are adapted from the Preface of the GDC, 1-13) 

The Second Vatican Council prescribed that a "Directory for the catechetical instruction of the Christian people" be drawn up. A text was prepared by the Congregation for the Clergy, in consultation with the Congregation for the Doctrine of the Faith. The General Catechetical Directory was definitively approved by Pope Paul VI on 18 March 1971 and promulgated on 11 April 1971.

The following decades were characterized by generous dedication, worthy initiatives and by positive results for the education and growth in the faith of children, young people and adults. At the same time, however, there have been crises, doctrinal inadequacies, influences from the evolution of global culture and ecclesial questions derived from outside the field of catechesis which have often impoverished its quality.

The Magisterium of the Church continued to exercise its pastoral care for catechesis. The Rite of Christian Initiation of Adults, published by the Congregation for Divine Worship on 6 January 1972, has proved especially useful for catechetical renewal.

A decisive milestone for catechesis was the promulgation by Pope Paul VI of the post-synodal Apostolic Exhortation Evangelii Nuntiandi of 8 December 1975. This document presents a particularly important principle, namely, that of catechesis as a work of evangelization in the context of the mission of the Church. In 1978, Pope John Paul II set out his first orientations for catechesis in the Apostolic Exhortation Catechesi Tradendae of 16 October 1979. This Exhortation forms a cohesive unity with Evangelii Nuntiandi and fully locates catechesis within the context of evangelization.

In the ensuing years several other magisterial documents were published which gave inspiring guidance to catechesis. Among these are Redemptor Hominis (4 March 1979), Dives in Misericordia (30 November 1980), Dominum et Vivificantem (18 May 1986) and Redemptoris Missio (7 December 1990), Familiaris Consortio (22 November 1981) and Christifideles Laici (30 December 1987). 

The Extraordinary Synod of Bishops of 1985 was also a decisive milestone for the catechesis of our times and for the future. On that occasion, following a review of the previous twenty years of the application of the Second Vatican Council the Synodal Fathers proposed to the Holy Father a universal catechism for the Catholic Church. The proposal was most favourably received and made his own by Pope John Paul II. After a long and complex process of elaboration the Catechism of the Catholic Church was presented to the bishops and the Particular Churches by the Apostolic Constitution Fidei Depositum of the 11 October 1992.

The publication of the Catechism together with the issuing of other Magisterial documents necessitated a revision of the General Catechetical Directory. The revision, undertaken by the Congregation for the Clergy, was conducted by a group of Bishops and experts in theology and catechesis. In the revision of the General Directory, its original inspiration and content were respected. Episcopal Conferences and several experts were consulted as were the principal catechetical institutes and centres.

This resulted in the publication of the General Directory for Catechesis in 1997, which seeks to arrive at a balance between two principal requirements:

– on the one hand the contextualization of catechesis in evangelisation as envisaged by Evangelii Nuntiandi;
– on the other the appropriation of the content of the faith as presented in the Catechism of the Catholic Church.
The General Directory for Catechesis, while retaining the basic structure of that of 1971, is divided as follows:

– The Introduction takes its starting point from faith and trust in the power of the Gospel seed, and proposes guidelines for interpreting and understanding human and ecclesial conditions. These are intended to assist mission.

– Part One has three chapters and roots catechesis above all in the conciliar Constitution Dei Verbum, placing it in the context of evangelization as seen in Evangelii Nuntiandi and Catechesi Tradendae, and proposes, moreover, to clarify the nature of catechesis;

– Part Two contains two chapters, the first of which, under the title Norms and Criteria for presenting the Gospel message in Catechesis, puts forward afresh the entire content of the corresponding chapter of the previous text from a new and enriched perspective; the second chapter, which is completely new, serves to present the Catechism of the Catholic Church as a reference point for the transmission of the faith in catechesis and for the preparation of catechisms at local level; this chapter also outlines those fundamental principles to be employed in the redaction of catechisms in particular and local Churches;

– Part Three has also been revised to formulate the main elements of a pedagogy of the faith inspired by divine pedagogy; while this question is primarily a theological one, it also involves the human sciences; this centre-piece of the GDC is the foundation for how catechesis should be carried out.

– Part Four is entitled Those to be catechized; in five short chapters attention is given to the diverse situations and contexts of those to whom catechesis is directed, to matters arising from socio-religious situations, and in particular, to the question of inculturation;

– Part Five focuses on the centrality of the particular Church (the Diocese) and on its primordial duty to promote, organize, oversee and co-ordinate all catechetical activities; of particular significance is the description of the roles proper to the various agents involved in catechesis (who, of course, are always dependent on the Pastors of the particular Churches) and of the requirements necessary for their respective formation;

– The Conclusion advocates an intensification of catechetical activity in our times, and concludes with an appeal to faith in the action of the Holy Spirit and in the efficacy of the word of God sown in love.

The object of the General Directory for Catechesis is the same as that pursued by the 1971 Directory. It attempts to provide those fundamental theologico-pastoral principles drawn from the Church's Magisterium, particularly those inspired by the Second Vatican Council, which are capable of better orienting and coordinating the pastoral activity of the ministry of the word and, concretely, catechesis. The basic intention of the Directory was (and remains) that of offering reflections and principles, rather than immediate applications or practical directives. This method has been adopted principally for the reason that defects and errors in catechetical material can be avoided only if the nature and end of catechesis, as well as the truths and values which must be transmitted, are correctly understood from the outset.

Not all parts of the Directory have the same importance. Those dealing with Divine Revelation, the nature of catechesis, the criteria governing the proclamation of the Gospel message are universally valid. Those, however, referring to present circumstances, to methodology and to the manner of adapting catechesis to diverse age groups and cultural contexts are to be understood rather as indications or guidelines.

The Directory is addressed principally to the Bishops, Episcopal Conferences and, in a general way, in accordance with their competence, to those who have responsibility for catechesis. The immediate end of the Directory is to assist in the composition of catechetical directories and catechisms. 

Appendix B:  Consultation on Draft National Directory

The Irish Episcopal Conference was requested by the Vatican to prepare a National Directory for Catechesis for Ireland. Preparation of national directories is one of the recommendations in the General Directory for Catechesis (GDC), and has already been done in some other countries. The task of preparing the new Directory was allocated by the Episcopal Commission on Catechetics to Rev Dr Gareth Byrne, who was seconded from Mater Dei for the project, working with a committee whose terms of reference and identity have been kept secret. 

Preparation of Ireland’s National Directory for Catechesis was publicly launched in May 2005, with a consultation process, titled ‘Dialogue in Faith’ and promising a “new vision in shared partnership in catechesis”, with a Press Release issued by the Catholic Communications Office on 15th May 2005, and notices published in the press (e.g. the Irish Catholic on 19th May). The press release and notices gave brief information about the new Directory and invited submissions from interested parties of not more than 500 words to be submitted by 10th June ’05, i.e. allowing a response time of about three weeks. The notices also referred to a website – www.catechetics.ie - for further information. I was one of those who made a submission (later published in the Irish Catholic, 30th June ‘05), which was courteously acknowledged. 

The public launching of the consultation process was very commendable, letting all the faithful know about the new Directory and giving them an opportunity to make an input. The time for response of three weeks was probably sufficient for those already working in catechesis or familiar with the situations and issues involved. However for the faithful in general, three weeks was not generous. I consider that an opportunity was lost to foster interest in catechesis by recommending that people get and study the GDC and the CCC, informing them that the National Directory was required to adapt the GDC guidelines to the Irish context (not included in the notice), and then make a submission. This would of course have required a response time much longer than 3 weeks.

Making information available on a website was also very commendable. However the information presented fell short of presenting the Church’s vision for catechesis and tended to deflect attention from catechesis itself (a tendency which carried through to the Draft Directory). Catechesis was not located clearly in evangelisation, and was described simply as ‘deepening of faith’ – Catholic catechesis includes deepening of faith but is much more than that. Much attention was focused on other terms, which were left undefined – ‘faith development’, ‘religious education’, ‘faith formation’, ‘religious development’.

On 20th February draft copies of the new Directory were posted by the National Catechetical Office to 200 recipients (individuals and groups) inviting comments and observations which might contribute to the final document. Individuals were given til March 6th to submit comments; in my opinion the time allowed – ten days – was too short for people with other responsibilities and commitments to adequately study a 200-page document and prepare considered responses. Groups were given somewhat longer to respond (I understand till 13th March), which is still a tight deadline. I appreciate being one of those who received the draft, and I was happy to respond with my comments; I found the deadline tight even though I was able to give the task concentrated attention because it fitted in with my current research in catechetics for a PhD in Theology at the Pontifical University, Maynooth. 

The identity or basis for selection of the list of 200 were not disclosed, but it did not include all who had made initial submissions. Some of those who had made initial submissions found out from friends that a draft had been circulated and contacted the National Catechetics Office requesting a copy, but were refused. In my view this falls short of the “new vision of shared partnership in catechesis” promised in the ‘Dialogue in Faith’ website notice.

The letter from the National Catechetics Office that accompanied the Draft Directory expressed the intention to present the Draft, together with comments received, to the meeting of the Episcopal Conference on March 13-15th. This would have given the Bishops limited time, if any, to study the comments. The letter also expressed the hope that the finalized draft would be submitted for approval to the June meeting of the Episcopal Conference, before being forwarded to Rome for consideration. The press release from the Catholic Communications Office, dated 15th March 2006, on the March Meeting of the Bishops’ Conference did not list the Draft Directory among the issues addressed at the meeting. This may alter the planned timing for finalization of the National Directory on Catechesis.    

I am convinced that catechesis is absolutely vital for the future of the Church, and that preparation of a National Directory offers a unique opportunity to correctly identify strengths and weaknesses in Irish catechesis, as a basis for planning the way ahead. Proposals in this draft National Directory could have a major impact, some positive and others negative, for decades, if not generations, to come. In my opinion the current consultation process is too limited and too short, and there should be a much wider consultation in the Church before finalisation of the document. 

In recent times home and parish have come in for criticism, some justified, for not being sufficiently involved in education in faith. I believe all parents and parish clergy have a right to be involved in the consultation process. In addition a wide consultation could an educative role and encourage home and parish, and indeed all the faithful, to play a fuller part in catechesis, which will necessarily require a greater involvement in evangelisation, of which catechesis is an integral part.  

I would propose to all the Bishops in the Episcopal Conference, and particularly to the Episcopal Commission on Catechetics / National Catechetical Office, that the consultation process should be broadened and deepened. This will add some months to the process, but the extension of the time is of no consequence in comparison with the potential massive and long-term impact of the document. The current draft should be amended to make sure it is in harmony with the GDC. The draft has many strong points but also shortcomings, some serious, that need to be revised, so it would not be helpful to circulate it to the faithful in its current un-amended form. 

Then instead of simply submitting that amended draft to the Bishops’ June meeting, the new document should be made freely available to the faithful with the necessary publicity, allowing a reasonable time – say 3 months – for return of submissions. Every possible encouragement and guidance should be given to the faithful to help them is studying the document and responding. They should be encouraged to get and study the Catechism of the Catholic Church (every Catholic home should have one anyway) and the General Directory for Catechesis, available through Catholic bookstores or the internet, www.vatican.va  Preparation of the new National Directory is a golden opportunity to involve the faithful in catechesis, and the opportunity should be seized to the full. (By way of comparison, the US Bishops allowed 4 months for the faithful to participate in consultation on their National Directory for Catechesis, and provided a Response Form for each of 36 sub-sections in their document to encourage and facilitate the faithful to respond in a full and meaningful way).

Then when responses have been received from the faithful, a final draft should be prepared for consideration by the Episcopal Conference, which if passed by the Bishops, can then be submitted to the Holy See for approval. This procedure should produce the best possible Directory for future guidance of Catholic Catechesis in Ireland and in the process achieve that highly desirable “new vision in shared partnership in catechesis” proposed in the original ‘Dialogue in Faith’ notice.

Appendix C:  Éanna Johnson’s Submission, June 2005. 

Submission for National Directory for Catechesis

A review of Catholic catechesis in Ireland is an opportunity for genuine catechetical renewal in the vision of the Second Vatican Council. However, if the review is not comprehensive and objective, the current unsatisfactory situation could continue, or even deteriorate further (judging by recent Veritas books by catechetical advisors to the Bishops - ‘New Directions in RE’, and * ‘Critical Issues in RE’ - which advocate replacing Catholic catechesis with a secular, relativist type of ‘religious education’; for detailed analysis of these books, visit www.eannajohnson.org). 

A wide-ranging consultation is desirable. The first step should be to ask the faithful to pray for the guidance of the Holy Spirit; if we rely only on our human abilities, the whole exercise will be worthless, if not counter-productive. Then people should be encouraged to study the excellent General Directory for Catechesis (GDC) -- available in Catholic bookshops, or from the Vatican website, www.vatican.va -- because the new National Directory should reflect the norms and criteria in the GDC. 
It is to be regretted that the public notice for this consultation defines Catechesis as ‘deepening of faith’, which is only one element of catechesis (see GDC 235). The Church envisions Catechesis as an integral part of Evangelisation, which is beautifully expressed in several Church documents, starting with Evangelii Nuntiandi, ‘On Evangelisation in the Modern World’, Pope Paul VI, 1975. Genuine renewal of Catholic catechesis can only be built on fully embracing the teaching of the Church.

In the years since Vatican II the Church has provided a superb range of documents for catechetical guidance, most notably the Catechism of the Catholic Church, and the GDC. There has been some excellent progress in Catholic catechesis internationally – but also serious failures, in content and pedagogy, as noted by Pope Paul VI in 1968, Pope John Paul II in 1979, and the GDC in 1997. 

Unfortunately, Irish catechesis since the 1970s has tended to copy the negative international trends, rather than be guided by authentic Church teaching. Our secularised catechetics programmes must surely have contributed to the secularisation of Irish society, and certainly have largely failed in passing on the Catholic Faith to a whole generation.    

The preparation of a National Directory must include a thorough and objective analysis of the current situation (GDC 279). This is particularly needed because of the absence of pupil learning assessment from school catechetical programmes. The analysis should include an independent audit of teacher training institutes; recent public actions, statements and writings of some staff have raised questions about faithfulness to Church teaching.  

The new National Directory for Catechesis should first be issued in Draft form, with ample opportunity for the faithful to give feedback before the document is finalized. 

Approval by the Holy See is required before publication of the new National Directory (GDC 282). This wise provision must be followed, unlike a similar provision for a national catechism (GDC 285); the Alive-O programme has been in use since 1996 without the required Vatican approval. 

Submitted to Rev Dr Gareth Byrne on 9th June 2005

Published in the Irish Catholic on 30th June 2005

* See next page for a review of ‘Critical Issues in Religious Education’ published in the Irish Catholic, 2nd June 2005.      

Critical Issues in Religious Education

Editor: Fr Oliver Brennan     Publisher: Veritas Publications, 2005.

Review by Éanna Johnson; published in the Irish Catholic, 2nd June 2005

The contributors to this book are Dr Kieran Scott of Fordham Jesuit University in New York, Sr Finola Cunnane, and Fr Oliver Brennan. 
Given the authors and publisher, one would expect to find a Catholic approach to religious education, but this is not the case. The book ignores the excellent range of Church documents on religious education currently available, and promotes many views that are actually contrary to Church teaching.

The book’s approach is substantively secular and relativist. ‘Religions’ are understood as different world-views or value-systems, all aspects of which are subject to change. The ultimate source of religion is the human community and the non-human environment, with no recognition of divine revelation. ‘God’ and ‘the Trinity’ are symbols of human experience, rather than supernatural realities. Objective truths of faith or morals are not admitted in any religion, while all religions are treated as of equal value. 

The book promotes its own particular kind of ‘religious education’, requiring the elimination of Catholic catechesis, which is classed as a narrow, limiting, immoral and non-viable form of indoctrination. The state should supply teaching in schools on all religions as equally valid value-systems coming from different community traditions. Pupils must not be taught truths, but encouraged in skepticism, criticism and re-making of traditional beliefs and practices. The significant contribution of Church and family is to model a way of life which is called ‘religious’, but which is equated with good secular humanitarianism. 

The kind of ‘religious education’ promoted by this book, it seems to this reviewer, would logically produce secularized skeptical relativists, with little reason to bother belonging to the Catholic Church, or any other religious body.  

Appendix D:  US Draft National Directory for Catechesis

US NATIONAL DIRECTORY FOR CATECHESIS

Draft January 2002

My dear friends in Christ,

As chairman of the Editorial Oversight Board of Bishops responsible for developing the National Directory for Catechesis it gives me great pleasure to present this first draft of the document to you for consultation. During the period of the consultation. (January-April 2002) the bishops on the Oversight Board (Bishop Leonard Blair, Bishop Robert McManus, Bishop John Ricard, and Bishop David Ricken, and I) invite you to give serious consideration to the material presented here. We value your suggestions.

As you read this draft, please keep in mind that a national directory is to provide the guidelines and principles that shape catechetical ministry in this country. But that is not all: a national directory is itself a teaching tool that establishes the sure foundation and the necessary formation needed for those who catechize.

As you read and reflect on the materials found here, I invite you to keep the following two issues in mind: (1) This draft applies the General Directory for Catechesis to the situations experienced in the United States of America. How well does this draft accomplish that task? (2) In this draft we provide guidance for both catechetical content and method. How well has this been accomplished?

Following the consultation process, your comments and guidance will be used to help shape the next draft of the directory. I can assure you that the Oversight Board is looking forward to your responses to this draft. We will appreciate your careful, prayerful recommendations.

 Sincerely yours in Christ

Most Rev. Alfred C Hughes

Archbishop of New Orleans

RESPONSE FORMS

The Draft National Catechetical Directory of the US Bishops included Response Forms to facilitate response by members of the faithful. Response Forms followed each sub-section of on average 2½ pages – there were 36 Response Forms in the 95-page document. 

A sample Response Form is given below.

Likert Scale

Explanation

A—excellent (says what should be said and says it very well)

B—good (section is strong overall but can still be improved)

C—weak (has some significant flaws, needs real revisions)

D—unacceptable (set this draft aside and start from new premise)


Rate This Section

1.
On the Likert Scale below, please circle the letter that best describes your rating for this section.


A
B
C
D


Excellent
Good
Weak
Unacceptable

2.
Readability: On a scale of 1-5, with one being poor and 5 being excellent, please rate the readability of this section. ______

3.
Tone: On a scale of 1-5, with one being poor and 5 being excellent, please rate the tone of this section. ______

4.
Content/Practical Directives: Please rate this section on a scale of 1-5, with one being too much content and 5 being too many practical directives (3 = good balance). _____

5.
For the questions below, please mention chapter and paragraph number for each particular comment.

5.1
What should be deleted from this section?

5.2
What should be added to this section?

5.3
Additional comments:
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